H u man migration is a fact of history. People have been on the move from the earliest times, often over great distances and for a wide variety of reasons, including trade, epidemics, economic opportunities, asylum, war, persecution, natural disasters, even adventure. Most significantly, when people move, they carry their ideas, beliefs, and religious practices with them. Peter Stearns aptly describes such movements as cultures in motion. ' The impact and implications of such movements can be profound. Regardless of whether the cultural encounters that occur in migration are marked by coercion or by fruitful accom modation, the cultural groups involved are seldom left un changed. The movement of peoples has the capacity not only to foster cultural diversity but also to significantly alter demo graphic, economic, and social structures. This capacity makes it a potent source of social transformation and an active ingredient in the great dramas of history.
For all the above reasons, migration movement was-and remains-a prime factor in the global spread of world religions, notably Islam and Christianity. In the first five centuries of its existence (from the seventh to twelfth centuries), the Islamic faith achieved a scope of expansion unparalleled in history, as it eventually stretched from Iberia and Morocco in the west to sub Saharan Africa in the south and as far east as Persia, northern India, and, later, Indonesia. As a result, Muslim civilization came to the fore as the most successful heir to the Roman and Persian empires, so that the period from roughly 750 to 1750 is conven tionally regarded in world history as the Islamic Age. This emergence was largely due to a global pattern of migration that combined military conquest, imperial expansion, missionaries, and merchants.
Not until the sixteenth and seventeenth centuries did Chris tianity achieve a similar global presence, precisely the era when the fifteenth-century maritime revolution stimulated the mili tary and colonial expansion of European powers and set in motion one of the most extraordinary migration movements in history. In the nineteenth century-between 1815 and 1915 roughly 50-60 million Europeans emigrated overseas. It is not often realized, observes Samuel Huntington, that "the export of people was perhaps the single most important dimension of the rise of the West between the sixteenth and twentieth centuries."?
For a host of reasons, including the growing realities of religious plurality in Western societies, the fortunes of the world's major religions (Islam and Christianity again take preeminence) are in the forefront of the public imagination and public dis course these days. It is gradually becoming obvious that the processtes) of globalization-in particular, the unprecedented magnitude of transregional people movement and the speeding up of global interactions through the development of worldwide systems of transport and communication-is potentially trans forming several major faiths into truly global religions, present in nearly every country, even if in culturally distinctive forms.' Jehu J. Hanciles 
An Overview of Contemporary Migration
In recent decades international transfers of population and asso ciated displacements have increased to unprecedented levels, so much so that some scholars have declared that we are living in "the age of migration."! These migrant movements are incred ibly complex and varied. Credible statistics are lacking in many parts of the world, and the rising tide of undocumented workers and "irregular," or illegal, immigrants compounds the difficulty. Partly for these reasons, the data on the number of international migrants in the world today inevitably involve educated guesses. By the early 1990s there were about 17 million refugees and asylum seekers in the world, 20 million internally displaced people, 30 million "regular" migrants, and another 30 million migrants with an "irregular" status." The combined total of 97 million persons represents a doubling of the global migrant population in the space of five years." A more recent survey puts the number of migrants-defined as people who have lived outside their homeland for one year or more-at 150 million. ' International migrants are also unevenly spread across the globe. Sub-Saharan Africa, with an estimated 35 million mi grants, has the largest numbers of any continent, followed by Asia and the Middle East." Additionally, most migrants-includ ing the bulk of the world's 17 million officially registered refu gees and asylum seekers-stay in their region of origin. Most important for our discussion, interregional transfers occur mainly from South to North; it is conjectured that many movements that start as South-to-South transfers end up as South-to-North flows.
The various theories about the nature, origins, and processes of international migration focus on a number of issues," The oldest and best-known, the neoclassical economic perspective, explains international migration in terms of the supply of and demand for labor. The historical-structural approach (allied to the world-systems theory) focuses on the unequal distribution of economic and political power. Theories that emphasize social capital draw attention to the network connections on which potential migrants draw and the self-perpetuating nature of migration networks. The more recent migration systems theory focuses on interactions within specific regions or between spe cific countries and regions. It proposes that "migratory move ments generally arise from the existence of prior links between sending and receiving countries based on colonization, political influence, trade investment, and cultural ties.":"
This diversity of approaches attests to the complexity of contemporary international migration. It is important to bear in
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mind that international migration is anchored in historical pro cesses-in particular, Western colonial expansion-and is a mani festation of worldwide transformations associated with global ization. One of the best summary evaluations holds that "the upsurge in migration is due to rapid processes of economic, demographic, social, political, cultural and environmental change, which rise from decolonization, modernization and uneven de velopment." Furthermore, "these processes seem set to acceler ate in the future, leading to even greater dislocations and changes in societies, and hence to even larger migrations."!'
South-to-North Migration Movement
The overwhelming majority of contemporary international mi grations are economically driven. The widening economic gap between the highly industrialized countries of the North and the "developing" or "underdeveloped" countries of the South has transformed the former into a magnet for migrant movement. "Economic crisis and social change in the South," argue Castles and Miller, "is generating new pressures for migrating to the North."12 For example, Argentina's recent economic collapse saw "thousands of Argentines queuing up at foreign embassies in Buenos Aires, seeking a passport or a visa." 13 The unprecedented levels of international migration seem set to continue. The various stimuli for migrant movement including wars, employment, and asylum seeking-are growing worldwide. Less widely noticed perhaps are the demographic factors. In a world where the richest 1 percent receive as much income as the poorest 57 percent," the inverse relationship between demographic growth and economic development is a potent catalyst in the buildup of pressures that stimulate mass migration. It is estimated that around 95 percent of all global population growth in the next quarter of a century will take place in developing countries (i, e., in the South).15 Some have predicted that Africa, the fastest-growing continent of all, will triple its current population of nearly 800 million." This projected in crease seems exaggerated, given existing social pathologies on the continent. Even a doubling of the population, however, will translate into massive poverty, escalating instability, and further migration movements.
In sharp contrast, the developed countries, which compose 15 percent of the world population (but account for about 60 percent of its GDP), will experience stagnant or negative popu lation growth. In every single developed country the birthrate has dropped well below the replacement rate of 2.2 live births per woman of reproductive age." In Europe the decline is projected to continue. Germany, the world's third largest economy, faces the prospect of having almost half its adult population aged sixty-five or over by 2030. In the United States the decline in the birth rate has been followed by striking recovery (by the 1990s) to just below the replacement level, and it continues to rise. The crucial difference between the two regions is that "America's immigration outstrips Europe's and its immigrant population is reproducing faster than native-born Americans."ls By contrast, increased barriers to immigrant entry in Europe (since 1950) have contributed greatly to that continent's decline in population.
The economic and long-term geopolitical implications of this demographic disparity are complex. Over the next fifteen years, observes Peter Drucker, Germany will "have to import one million immigrants of working age each year simply to maintain its workforce." Unfortunately, growing anti-immigration senti ments in Europe, which has seen a fierce backlash against immi gration and foreigners, act as a major stumbling block." Frustrat-ingly for Western governments, the general trend toward in creasing global interchange and communication is at odds with the amount of effort needed to control and provide surveillance of borders. They have erected ever higher barriers to stem this flow-transforming the world less into a global village than a "gated community'P'-cbut the impulses stimulating mass mi gration are often too strong for restrictions to be fully effective." In the United States the grotesque tragedy of September 11,2001, has catapulted immigration onto the center stage of national consciousness and government policy-making. Indeed, the very genuine fears and concerns it has generated have provided excellent cover for the rhetoric of public figures, including some Christian leaders, given to racially motivated xenophobia."
Impact of Migration on Home Countries
The impact of migration on home countries is equally significant. Adverse effects on homelands include the lost investment in human capital, as well as a diminishing pool of taxpayers and potential leaders. The "brain drain" is the most-cited negative effect. Africa, for instance, is calculated to have lost about one third of its skilled people (including 45 percent of its engineers) to Europe." But many migrants are unable to find stable employ ment in their home countries in the first place, which means that a more nuanced understanding of this phenomenon is called for." Since it is rarely the' poorest people from the least-devel oped countries who move to the richest countries, international migration is considered both a consequence of, and a contributor to, uneven economic development."
From a different perspective, migrants are often of tremen dous economic value to their homeland. For many developing countries migrant remittances have become a far more important source of revenue than foreign aid; in several smaller countries they are a bigger source of foreign exchange than foreign invest ment or even exports." IMF figures indicate that developing International migration is both a consequence of and contributor to uneven economic development.
countries receive $60 billion a year in remittances. According to estimates, remittances to India exceed $9 billion per annum-six times the amount it receives in foreign aid.
Most important, global migration movements link the fate of distant communities in a manner that transcends national bound aries and significantly weakens culture-place or identity-place correlation." An ever-increasing number of households in the South have at least one family member or close relative with whom they have close ties living in the North. This reality has led some migration scholars to reject the common notion of immi grants as individuals who uproot themselves from their home country to start a completely new life in a new land." Rather, contemporary patterns of international migration would per haps more helpfully be termed "transnational migration" or "transmigration." This new paradigm suggests that"even though migrants invest socially, economically, and politically in their new society, they may continue to participate in the daily life of the society from which they emigrated but which they did not abandon." Transmigrants are often bilingual, can lead dual lives, move easily between cultures, frequently maintain homes in two countries, and are incorporated as social actors in both."
Transmigration is not a new phenomenon. The traditional Western missionary was essentially a transmigrant, one who claimed and was claimed by two societies, with strong ties and commitment to both. On a wider canvas, the Western missionary movement not only played a crucial role in the spread of Western values throughout non-Western societies but also helped to shape public opinion and deepen knowledge of non-Western cultures at home. In many ways it linked the destinies of two worlds. What is new is the intensification of global interactions and interconnectedness, combined with the increased volume of migrant movement.
Understanding Global Christian Expansion
None of the other major religions has quite matched Christianity's expansionism and missionary mobilization. The Christian faith was barely a decade old when its detractors complained that its adherents were causing trouble "all over the world" (Acts 17:6 NIV). Contemporary critics are unlikely to disagree. Quite sim ply, the missionary impulse imbedded in Christianity's core message defies restraint. Already in the third century Origen attested that "Christians do not neglect, as far as in them lies, to take measures to disseminate their doctrine throughout the whole world."?' Even during periods in the history of Christian ity when the odds were heavily stacked against its very prospects for survival, its "universalist momentum," in Adrian Hastings's apt phrase, has defied territorial confinement and transcended all human constraints-political, social, and cultural."
Christianity's capacity for cross-cultural transmission has periodically generated major demographic and geographic shifts involving a relocation of its cultural center, a pattern that has earned it the dubious distinction of being the only world religion that is a minority faith in its place of origin." Indeed, Andrew Walls argues that Christianity owes its survival as a separate faith to its capacity to expand across cultural frontiers in a manner that renders"each new point on the Christian circumfer ence ... a new potential Christian centre.":" This characteristic, he insists, is quite peculiar to Christianity. Other world religions, even the far older Hinduism and the equally universalistic Islam, have retained the same geographic and cultural center through out their existence.
Walls goes on to identify six historical phases in which transformation by cultural diffusion gave the Christian faith continued existence, each stage investing it with new cultural attributes and effectively widening its impact: The sixth stage has invalidated the standard representation of Christianity as a Western religion. As Philip Jenkins pointedly notes, "The era of Western Christianity has passed within our lifetimes, and the day of Southern Christianity is dawning. The fact of change itself is undeniable: it has happened, and will continue to happen. So little did we notice this momentous change that it was barely mentioned in all the media hoopla surrounding the end of the second millennium."35 Perhaps few areas of the world demonstrate this dramatic shift more clearly than Africa, an area "experiencing the fastest church growth of any region" in the world." While much of this increase is surely linked to population growth, it is significant that the percentage of Christians grew from 9.2 percent in 1900 to 45 
Significantly, Africa is also a major source and center of migrant flows. It has more migrants than any other continent and is home to about one-third of the world's refugees and asylum seekers." This fact raises the question of just how much this massive upsurge of people movements may be contributing to Christian expansion on the continent, as violence and political instability drive hordes of people from predominantly Christian countries to predominantly Muslim countries, and vice versa. At the same time, sub-Saharan Africa also generates significant outflows of intercontinental migrants not only to western Eu rope but also to North America and the Middle East. This movement from the new heartlands of Christianity to the old centers where the faith is experiencing dramatic erosion and marginalization has critical implications for global Christian witness.
Instrument of Christian Expansion
Christianity is a migratory religion, and migration movements have been a functional element in its expansion." The six ages or phases of Christian history identified by Walls were shaped to one extent or another by migratory movements. From the outset, the spread of the Gospel was linked to migrant networks; most significantly, the inception of the Gentile mission is marked by the actions of unnamed migrant refugees in Antioch (Acts 11: 19 20) . In the centuries that immediately followed, the Christian faith spread mainly through kinship and commercial networks, migrant movements (some stimulated by persecution), and other informal means.
The thousand years from A.D. 500 to 1500, which saw the entrenchment of Christianity as the faith of western Europe, were marked, writes Kenneth Scott Latourette, "by vast move ments of peoples," notably in the Eurasian landmass." The end of that period witnessed the beginning of the momentous expan sion of Europeans from the heartlands of Christianity to other parts of the world. From 1815 to 1914, the great century of Western missionary enterprise, up to 60 million Europeans left for the Americas, Oceania, and East and South Africa. It is hardly an accident of history that the greatest Christian missionary expansion of all time coincided with possibly the most remark able of all migrations in human history, culminating in an ep ochal transformation of global Christianity. October 2003 Missionary initiatives from the old heartlands of Europe and North America are arguably diminishing in significance. A ma jor reversal (and diffusion) of missionary enterprise is under way, one significantly tied to the fact that the direction of global migratory flow is now primarily south to north and east to west, where it was once primarily north to south. Before 1925, 85 percent of all international migrants originated from Europe; since 1960 Europe has contributed an increasingly small fraction of emigrants to world emigration flows as emigrants from Africa, Asia, and Latin America have increased dramatically." Once again, the possibilities for Christian expansion and migratory movement are forcibly and intimately intertwined.
But how will these post-Western Christianities affect a post Christian West? If, as Walls contends, the Christian faith has depended on cross-cultural diffusion for its survival, then we could say that the future of Christianity is intricately bound up Traditional Western .. . nussronaries were essentially transmigrants.
with the emerging non-Western missionary movement. The south ward shift in global Christianity's center of gravity poses intrigu ing and, as yet, little-analyzed questions regarding the scope and dynamics of global Christian witness or mission enterprise. One consideration will be central. To the extent that it is predomi nantly non-Western, the new face of global Christianity is one of relative poverty and powerlessness, as for the first time in over a millennium, the global church displays the most explosive growth and increasing missionary vitality precisely in those areas that are most marginalized and impoverished." This change is bound to have an impact on basic assumptions.
A Changed Understanding
The version of the Great Commission recorded in Matthew 28:18-20 became the watchword of the Western missionary movement-perhaps emblematic of its activistic voluntarism, grand strategies, focus on evangelism, and emphasis on the use of means. It is doubtful that this text will retain its primacy in the growing non-Western missionary movement. The latter boasts neither the economic and technological advantages of the West ern missionary movement nor the protection of strong economic and military powers that the Western missionary movement enjoyed." In acute contrast it comes not from the centers of political power and economic wealth but from the periphery. Critically also, it emanates from contexts of religious plurality where Christianity has historically been a minority faith, a perse cuted religion, or simply one among others. These factors have serious implications for the effectiveness of its "missionaries." They are likely to be free from the arrogance and triumphalism associated with a Christendom mentality (though they will likely face equally strong temptations of a spiritual superciliousness) and will plausibly have much to offer the church in the West as it grapples with issues of identity and relevance in the face of emerging religious plurality.
Other versions of the Great Commission, specifically the Johannine model (John 17:18 and 20:21), will likely provide a better missiological orientation. John 20:21 directs simply, "As the Father has sent me, I am sending you" (NIV). Already in the mid-1970s John Stott began to argue that this Johannine version is in fact the "crucial form in which the Great Commission has been handed down to US." 45 He pointed out that it carries two profound implications: first, Christian mission must be one of service (not epitomized by structures or attitudes of dominance); second, it must be incarnational (with an emphasis on being one with others and, by implication, being vulnerable).
Certain aspects of Christ's ministry were unique and unrepeatable. Yet, focusing on his mission as the archetype of Christian mission is replete with poignancy and paradoxes that will resonate within the non-Western missionary movement and provide more meaningful reference points. To begin with, Christ's life and ministry included the travail of a refugee, the pain of uprootedness, and the alienation that comes with being a stranger. Even the emptying of status to take on the form of a servant has In Britain, African immigrant churches now number up to 3,000 congregations.
its parallels in the migrant experience. And, without pressing the parallel too far, the incarnational dimension is also significantly recaptured in other ways. Non-Western Christian migrants live among new peoples, dwell in the neighborhood, and are pressed into varying degrees of adaptation and assimilation, though often without entirely losing cultural traits." Much about their experience also evokes sharp images of the biblical paradigm of God's people as pilgrims, migrants, and refugees. This notion of God's mission as originating from the margins is powerfully depicted by the Cuban-American scholar Miguel De La Torre: "God's self-revelation to humanity does not occur from the cen ters of world power but in the margins of society. It is not from the court of Pharaoh that God's laws are revealed to humanity but from their slaves. Nor does the incarnation occur in the imperial palace of Caesar, or to the household of the high priest in Jerusalem. Rather, God is made flesh among the impure Galileans ... [in] a region where the unclean Gentiles outnum bered the [ews.":" Walls argues that"the territorial'from-to' idea that underlay the older missionary movement has to give way to a concept much more like that of Christians within the Roman Empire in the second and third centuries: parallel presences in different circles and at different levels, each seeking to penetrate within and beyond its circle.":" This view captures current realities. Contemporary migration is "a network-driven phenomenon, with newcomers naturally attracted to the places where they have contacts and the buildup of contacts facilitating later moves to the key immigrant centers.":" Accordingly, in contrast to European-style linear structures, the emerging non-Western movement "is cellular, travels along pre-existing social relations, rests on charismatic leadership, communicates in songs and signals, and understands the human person in his or her relation ship to community/"?
African Christian Migrants
Predictably, South to North movement draws on established links between former colonies and former colonial states. From the 1980s the volume of African migrants to Europe rose dramati cally as, convulsed by escalating conflicts and crises, the conti nent spewed out a steady flow of economic refugees and asylum seekers. In Britain, the European country with the longest ties to modern African Christianity, the establishment of African immi grant churches dates to the early 1960s, and they now number up to 3,000 congregations.51 These churches are also mushrooming in unprecedented fashion throughout continental Europe, where the number of African Christians are thought to be in excess of three million. 52 African migration to the United States in significant num bers is a more recent phenomenon. But here too all indications are that the number of African Christians is on the rise. Up to 1965, restrictive immigration laws stemmed the tide. But in the wake of the 1965 Immigration Reform Act, ethnic diversity in U.S. society increased markedly, reflecting greater immigration from Asia and Latin America." The United States also received thou sands of African immigrants, the majority from Nigeria.
To be sure, Africans constitute a small, if growing, percent age of all immigrants to the United States." How many of these are Christians remains anybody's guess, but if the growing number of African immigrant churches is any indication, the ratio may be fairly high. The earliest migrants tend to be rela tively well-educated, skilled, productive, and highly motivated, and studies indicate that a sizable majority of African immi grants are highly educated professionals. The requirement of basic levels of skill and education for legal immigration to the United States also fosters this prevalence. We know that a good proportion of Christians fall into this category, if only because Christian agencies have historically played a significant role in Africa's educational development.
The notion that the growth of Christianity in the southern continents is fueled by contextual pathologies is simplistic. Pov erty and innumerable hardships are factors, but charismatic or neo-Pentecostal movements (the most dominant expressions of African Christianity) often originate among, and draw a signifi cant proportion of their membership from, the educated, the youth, and upwardly mobile groups. Incidentally, the emer gence of these movements coincides with the upsurge in migra tion, and the new charismatic churches are often connected to international or global networks that facilitate migrant move ment. Also, their leaders are the most likely to adopt a vision for the evangelization of the West.
In western Europe the rise of African immigrant churches and other non-Western Christian congregations has been dra matically visible because of the stark contrast between the dyna mism of new immigrant Christian groups and the often mori bund tone of the traditional churches. Even the secular press has taken notice: "Missionaries Arrive to Save 'Heathen' Britain" was the provocative title of an article that appeared in the London Sunday Times on July 1, 2000; "evangelists from Latin America and Africa now hold crusades in cities like London and Berlin," testified Kenneth Woodward in a more in-depth treatment of the trend in Netnstoeek/" Academic interest is not lacking either. In probably the most detailed study to date, the Dutch scholar Gerrie ter Haar asserts: "Just as European missionaries once believed in their divine task of evangelizing what they called the dark continent, African church leaders in Europe today are convinced of Africa's mission to bring the gospel back to those who originally provided it. Thus, many African Christians who have recently migrated to Europe, generally to find work, con sider that God has given them a unique opportunity to spread the good news among those who have gone astray.T" Christianity is a migratory religion and has been from the outset.
largest African Pentecostal church in the United States, where it currently has 82 parishes. "The United States has become very slack," noted one of its pastors at a recent convention, "So God is making us bring worship and praise to them."? Like many immigrant churches, it is primarily a place for African immi grants to form a community and preserve homeland traditions. But although its congregations tend to be predominantly Nige rian, the church evangelizes aggressively, attracts African-Ameri cans, Anglo-Americans, and Hispanics as members, and empha sizes a global vision.
The majority of African immigrant churches (AICs?), how ever, are single autonomous units often established by individu als or groups who found North American alternatives too pallid for their liking. The Calvary Worship Center in Burnaby (Canada) is led by a young Ghanaian pastor, Samuel Awusu, who has a Ph.D. from Trinity College. Founded with four members in 1992, the church now has an average weekly attendance of 160. In keeping with Awusu's vision for the formation of a multinational Christian community (a house of all nations), membership is 45 percent African and 40 percent Anglo-Canadian. Services are held in English with French translation, but the worship and ethos are vibrantly African. Almost all the African members are migrants, and membership increase is mainly through informal contacts and networks. The combination of African leadership and conscious multinationalism makes this church a powerful tool of mission in a context where church membership has been in steep decline for decades.
In both North America and Europe, these new immigrant Christian groups embody a fresh and vital spirituality that is likely to have an impact far beyond their immediate sphere of witness and influence. Ter Haar correctly surmises that they provide "a new outlook on the relative positions of Christians from Europe and Africa, reflecting the changed relations and the beginning of what seems to be an irreversible trend."?' Even so, a great deal will depend on how much the second and third generations follow in the footsteps of the first. For now, these churches are often among the fastest growing precisely because they reproduce or exhibit the same vitality and dynamism that are present in the homelands of immigrant members. African churches in particular are renowned not only for their irrepress ible religiosity and deep spirituality but also for their evangelistic zeal." Typically urban-based and dependent on social networks, immigrant initiated churches often become veritable centers of transmigration or transnationalism, effectively bridging North and South Christianities.
This non-Western missionary movement, as I have termed it, is still in its early stages. Its long-term significance and impact remain to be seen and need to be more thoroughly researched from a global perspective. One of the chief features of the history of Christian missions is that theoretical formulation and formal strategy typically lag behind actual missionary enterprise. Ques tions about the assumptions, models, and even theology that will characterize the emerging non-Western missionary movement may not be fully answered for some time. Institutional forms are emerging (prominently so among Latin American-based Pente costal movements in the United States), but as yet this movement remains, for the most part, informal and even anonymous evocative of John Fairbank's astute observation that lithe mis sionary in foreign parts seems to be the invisible man of . . . history.t''" One thing is certain: missionary movement is often a history-making force, and these new movements will help define the face and future of global Christianity.
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